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THE TEACHING OF THE THREE LEVELS AND THE
MANUSCRIPT TEXTS OF THE SAN CHIEH FO FA

by Jamie Hubbard

The Nanatsu-dera discovery of the San chieh fo fa =PEEE, the
longest and one of the most important texts of the San-c

ment, provides yet another chapter in the stor
of their texts!,

hieh move-

y of the changing status
One cannot help but be struck by the existence of this

text in downtown Nagoya, Japan, long after it had been excised from
the official canon as heretical and subsequently lost in China, the
birthplace of the San-chieh movement. The San chieh fo fa, or a work
of the same textual lineage, is recorded in every catalogue that recor-
ded San-chieh texts from the Li tai san bao chi BR=F4T (compiled
597) onward. Its importance is also underscored by the fact that in this
early period the Saxn chich [fo fa] was the only work of Hsin-hsing, the
founder of the San-chieh movement, to be given a separate name, his
other works being grouped together in a “miscellaneous collection”
(tsa lu H#8%). In addition to the complete manuscript of the San chich
fo fa in five chiian preserved at the Nanatasu-dera several other
manuscripts have also been preserved in Japan and two more frag-
ments were discovered at Tun-huang. There remain, however, nu-
merous problems with the identification of these various manuscripts.

Let me begin with the records of the San chieh

Jfo fa in the sutra
catalogs. :

1. For the San-chieh texts in 'the catalog of the Nanatsu-dera canon see Owari shirys :
Nanatsu-dera issaikys mokuroky (Nagoya : Nanatsu-dera issaiky6 hozon-kai, 1968), p.
126 (in the catal

og of extant texts) and P. 162 (a catalog reconstructed from the lists in
the storage chests themselves); for general comments on the Nanatsu

its discovery see Ochiai Toshinori, The Manuscripts of Nanatsu-dera: A Recently
Discovered Treasure-House in Downtown Nagoya. With related remarks by Makita Tairyé
and Antonino Forte. Translated and edited by Silvio Vita (Kyoto: Italian School of East
Asian Studies, Occasional Papers Series no. 3, 1991) and Ochiai Toshinori, “Nanatsu-dera
issaikyo to koitsukyé6ten” in Ochiai Toshinori and Makita Tairys, eds., Nanatsudera
koitsu kyoten kenkya sésho, vol. 1 : Chiugoku senjutsu kyaten (sono ichi), 433-477.

~dera canon and
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a) San chieh fo fa in the sutra catalogs

Even before the Nanatsu-dera discovery of San-chieh manuscripts,
copies of the San chieh fo fa had been discovered in Japan, and Yabuki
identified these Japanese manuscripts as copies of the San chieh fa in
four chiian. A San chieh fa in four chiian =R&EPU% is first mentioned
in the Ming pao chi (ca 650)% and a San chieh fo fa in four chiian =R
P44 is recorded in the K 'ai yian shih chiao lu BT H R compiled
by Chih-sheng &' in 730. Chih-sheng notes that this text is the same
as that recorded in the Ta T'ang nei tien lu KEEPIBLEF as the San chieh
pieh chi in four chilan ZRERIEEP43. By the San chieh pieh chi,
Chih-sheng meant the Ta T ang nei tien lu record of the four chiian San
chieh wei pieh lu chi =FERI BRSPS Y. Tao-hsuan & E, the author of
the Ta T'ang nei tien lu, like Chih-sheng, states that this work was
composed by the §ramana Shih Hsin-hsing of the Chen-chi ssu E&RF
JbFER{Z4T. The Chen yilan hsin ting shih chiao mu u B EBRES
(compiled in 800) also records the San chieh fo fa in four chiian and 160
pages, and a catalogue of San-chieh materials recovered from Tun-
huang, the Jen chi lu tu mu N$E&F#HH, records a “San chieh fo fa, four
chiian, 138 pages™. Although the Li tai san pao chi BR=F, the
earliest catalogue to record San-chieh texts, does not record any work
in four chiian, it does have a work in three chian, the San chieh wei
pieh chi lu =PERIBISEER, which Chih-sheng calls a “three chilan San
chieh [fo fa]"®. Another reference to a San chieh fo fa in four chilan can
be found in a memorial stele for Hsin-hsing, the Ku ta Hsin-hsing

. T no. 2082, 51.788b.

. T no. 2154, 55.678b.

. Ta T'ang nei tien lu, T no. 2149, 55.277c.

. Yabuki, Sangaikyo no Kenkyi (Tokyo: Iwanami, 1927 ; reprint 1974), appendix, 227
and 224, respectively; unless otherwise noted, all references to Yabuki indicate the
separately numbered pages in the appendix. As a convenience to the reader not in
possession of copies of the Nanatsu-dera manuscripts (and because the content of the
Japanese mss are so nearly identical) I have given reference to Yabuki's edition of the
Japanese San chieh fo fa wherever possible.

6. Li tai san pao chi, T no. 2034, 49.105b; K'ai yian shih chiao lu, T no. 2154, 55.678b.
As the Ta t'ang nei tien lu, which follows the Li tai san pao chi almost to the letter,
recorded this work in four chuan but made no note of it not being the same text, there
remain questions about whether the text in the Li tai san pao chi corresponds to a
“three chiian San chieh fo fa" or to the four chiian San chieh fo fa.

oo W N
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ch'an shih ming t'a pei TAISTTHEERSEIET, which some scholars be-
lieve to have been erected in 594, the year of Hsin-hsing’s death”. In
addition, a San chieh chi lu =RE5EE% in four chiian was recorded in both
the Ta Chou k'an ting chung ching mu lu KETFIEREHEE (compiled in
695) and the Sinp yon chejong kyojang ch'ongnok iRzt RE i 4% (com-
piled in 1090)%. In sum we have the following records (the number in
brackets represents the order of catalog entry):

1. Ku ta Hsin-hsing chan shih ming t'a pei #K{STTHEERSEIEM (594?)
1.1. [2] San chieh fo fa, =PBE&@EEL, 4 chian®

2. Li tai san pao chi FE=84 (597)
2.1. [1] Tui ken ch’i hsing tsa lu BRI TTHSR, 32 chian
2.2. [2] San chieh wei pieh chi lu, =PEAIFIEREE, 3 chiian®®

3. Ming pao chi (ca 650)
3.1. San chieh fa =P&ik, 4 chiian

4. Hsii kao seng chiian (65477)
4.1. San chieh chi lu =BEgFEE 2

5. Ta t'ang nei tien lu KEENHLEZ (664)
5.1. [2] San chieh wei pieh lu chi =FEAIBISREE, 4 chiian'®

6. Ta chou k'an ting chung ching mu lu RETIEREEE (695)
6.1. [1] San chieh chi lu =PE%E483, 4 chiian '

6.2. [18] Shih ta tuan ming z +KEXBBZ&, 2 chiian (or 3 chiian in

7.. Ku ta Hsin-hsing chan shih ming t'a pei, included in Yabuki, p. 8; see also Hubbard,
Jamie, “Chinese Reliquary Inscriptions and the San-chieh-chiao” in The Journal of the'
International Association of Buddhist Studies 14/2, December, 1991.

8. T no. 2153, 55.474c and T no. 2184, 55.1178b, respectively.

9. Hubbard, “Chinese Reliquary Inscriptions”, 259-261; see also Nishimoto Teruma,
Sangaikyo no kenkyi (Tokyo: Shunjiasha, 1998), 26-32. '

10. T no. 2034, 49.105b.
11. T no. 2082, 51.788b.
12. T no. 2060, 50.560a.
13. Ta t'ang nei tien lu, T no. 2149, 55.277c.
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variant mss)
6.3. [2] San chieh chi lu =—P&%ESR, 2 chilan )
6.4. [17] Ken chi p'u yao fa HRHEAZEE in 2 (:'hua.n -
6.5. [16] San shih lueh chung tui mieh pu chih his fa =+

Regskk, 1 chilan ',

- . . — 730)
7. K'ai yiian shih chiao lu BT ( -
7.1. [1] San chieh fo fa =REBEEE, 4 chiian ; the Nei tien lu refers to
this as the San chieh pieh chi in 4 chiian. l
7.2. [2] Shih ta tuan ming i + KB, 3 chian ; the.Chw’zg fang U
[Li tai san pao chi] refers to this as the San chieh pieh lu in 3

Chaan ~ . .. . . dd't. to
73. [3] Ken chi p'u yao fa REAIEE: in 2 chian; .ln 3: i 1on"
this the Ta chou lu also lists a San chieh chi lu in 2 chiian
which is a mistake [for this text] o
7.4. [4] San shih lueh chung tui mieh pu chih hsi fa =HANEREA

sksErk. 1 chian.

[Note :] Of the above four works of the San-chieh teaching‘s, tl?e
first is the San chieh in four chiian, the next is the San chieh in
three chiian, the third is the San chieh in two chiian, and the last
is the San chieh in one chiian ; the latter three texts are counted

within the Chi lu'®.

8. Chen yiian hsin ting shih chiao mu lu BoHERg e (800)
8.1. [1] San chieh fo fa =BEBHEE, 4 chilan, 160 pages
8.2. [2] Shih ta tuan ming i +KEBxEHZ, 3 chucfn, 67 pages.
8.3. [3] Ken chi p’u yao fa REERIEE: in 2.chua.n, 13} pafes -
8.4. [4] San shih lueh chung tui mieh pu chih hst fa ="EXEA
etk | chilan, 19 pages'®.

9. Jen chi lu tu mu ANE&HEE (unknown compilation date)

14. T no. 2153, 55.474c.
15. T no. 2154, 55.678b.
16. Yabuki, appendix, p. 227.
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9.1. [33] San chieh fo fa, =&k, 4 chiian, 138 pages

9.2. [34] Jen chi lu ming shih chung wu chu tsu jen yeh cheng to shao
chi hsing hsing fan ch’i fa NEGH+EEERARFESDORT
T8, 8 chilan

9.3. [31] Ken chi p'u yao fa {RHERIEE in 2 chilan, 91 pages

9.4. [30] Ming i ch’ieh san shih lueh chung tui mieh pu chih hsi fa
U=+ BN ERREELE, 1 chian, 20 pages!”.

10. Sinp’yon chejong kyojang ch'ongnok FriGet R ERREe% (1090)
10.1. [2] San chieh chi lu =FEEEER, 4 chiian 8.

b) Tun-huang fragments of the San chieh fo fa

As mentioned above, there are several different manuscripts of this
text extant today, two of which were recovered from Tun-huang. The
first was brought to light by the famed explorer Aurel Stein during
his 1907 expedition, and the second shortly after by Paul Pelliot!®.

i) Stein #2684: San chieh fo fa, chiian 2

Although the first text (Stein no. 2684, Giles no. 5859) preserves no
title (both the beginning and end of the ms are damaged), as Professor
Yabuki pointed out long ago, it clearly corresponds to a part of the
2nd chiian of the San chieh fo fa. First of all, the manuscript contains
many references to the second chiian which are always qualified as
“this second chiian H5"#%". The MS also contains many references
to the “first chiian” or “chiian three and four”, indicating that this
fragment is part of the second chiian of a work in at least four chiian.
In addition to the fact that the San chieh fo fa is the only known work
of Hsin-hsing in four chiian, when we compare the content of this
fragment and the references it makes to other chiian with the outline
of the San chieh fo fa as preserved in a commentary recovered from
Tun-huang, the San chieh fo fa mi chi =PEMHiE®EE, we can see that

17. Yabuki, appendix, p. 223-224.

18. T no. 2184, 55.1178b.

19. San-chieh fo fa chiian 2, Stein 2684, included in Tun-huang pao-tsang, 22.229b-248a
and edited by Yabuki, appendix, 9-47; San-chieh fo fa chiian 3, Pelliot 2059, included in
Tun-huang pao-tsang 113.313a-321a and edited by Yabuki, appendix pp. 49-70.
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they are in complete agreement. For example, near the beginning of
the fragment it states “Section two 55 _B¥ explains the reasons for the
differences, light and heavy, in the rewards and punishments of the
monks and laymen in [each of] the three levels"®. The. text the;ll
proceeds to clarify this topic with regards the sattva on the flrsgalevel E
the sattva of the second level?, and those of the 1':h1rd level?. This
corresponds to the contents of the three sub-sections of the se:cond
section of the second chapter of the second chiian of the. San chieh fo
fa as described in the San chieh fo fa mi chi®. From this 'we can :see
that this manuscript corresponds to the last part of the first section
(%—B%) and first part of the second section (%ZF&") of the second
major section (% _KB¥). References made in this fragm?nt (e. g.,
Yabuki, p. 14) to the first chiian and to the 3rd and 4th chucin (e. g.,
Yabuki, p. 12) likewise correspond to the outline of the 'four‘chuan San
chieh fo fa as given in the San chieh fo fa mi chz: Finally, the
description of the contents of the four h'in San chieh [fo fa] con-

tained in the Tui ken chi hsing fa ¥iR¥&17E (Yabuki, p.127) also % ;

corresponds roughly to the outline of the San chieh fo fa mi chi, giving
further evidence that this fragment, Stein 2684, is part of a textual
tradition of a four chiian San chieh fo fa known to the author(s) of the
San chieh fo fa mi chi and the Tui ken chi hsing fa. Finally, as nt?ted by
Nishimoto, the manuscript contains material that would datf: it from
when Hsin-hsing was fifty-four, that is, 593, the year before his dfaatl'f :
“According to the scriptures it is taught that those whose faith is
incomplete are called icchantikas. From the time I was twenty and
heard of the Mahayana scriptures until my fifty—fourth year, all those
that I have met of the way and of the world [i. e., monks/nuns and
laity] that have the capacity to understand the Bud‘dha—dharma be-
lieve in the highest virtue taught in the Mahapamzrva.na Sutra and
have therefore thought to themselves, ‘I believe in the Nirvana [Sutra],
1 believe in Buddha-nature, and therefore I know that I am not an

20. Yabuki, p. 12.

21. Yabuki, pp. 12-17.

22. Yabuki, pp. 17-22.

23. Yabuki, pp. 22 ff..

24. Yabuki, appendix, p. 77.
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techantika’ "%, This would thus establish that this text corresponds to
the earliest tradition of the San chich fo fa, and by inference that the
Tun-huang manuscripts of the Twi ken chi hsing fa and the San chieh
fo fa mi chi were aware of this early text.

This fragment contains numerous references to other canonical
sources, a feature of San-chieh-chiao literature noted by Fei
ch’ang-fang in the Li tai san pao chi®. Within the 30 leaves of the
fragment (approximately 10 Taisho pages) there are over 130 refer-
ences to 35 different canonical sources, including the Mahaparinirva-
na-sitra (31 references),Daﬁacakrakgitigarbha—sﬂtm (16 references), the
Saddhamapuzzdarz‘ka—sdtra (17 references), as well as the Hua yen
ching, KaS$yapaparivarta-sutra, Srimaladevi-sitra, Ekottaragama, Das-
abhamika-sitra, and numerous other sutras and sastras.

ii)  Pelliot #2059, San chieh fo fa chiian 3

The second fragment of the San chieh fo fa discovered at Tun-h-
uang is in the Pelliot collection. Although the beginning of the
manuscript is missing, this fragment preserves the title “San chieh fo
fa, chitan no. three =P&fEHEBE=" at the end. On internal evidence
this fragment can be seen to comprise the first half of the third
sub-section of the second section of the third chapter, the content of
which again agrees with what is given in the San chieh fo fd michi. As
with the Stein ms described above, this fragment makes many refer-
ences to other sections and other chiian (presumably other parts of the
San chieh fo fa) which also fit the outline given in the San chich fo fa
mi chi. In addition, the references made to the third chiian of the San
chieh fo fa in Stein 2684, (chiian two of the San chieh fo fa), fit the actual
content of this fragment ; likewise, the references to the second chiian
of the San chieh fo fa made in this fragment—Pelliot 2059—correspond
to the actual content as found in Stein 2684, all of which indicates that
both are fragments of the same text. As with the Stein ms, this
manuscript too makes many references to canonical sources, a total of
sixty-nine references to some twenty-three different texts,

25. San chieh fo fa, Yabuki ediﬁon, 41; Pao tsang, 22.245b; Nishimoto, 183.
26. T no, 2034, 49.105c.

822




(8)

c) Japanese manuscripts of the San chieh fo fa

The most complete mss of the San chieh fo fa are those which were
preserved in Japan. From records in the Shoso-in bunsho IE R E
we know that San-chieh texts had been transmitted to Japan by 743,
and possibly as early as the mid- 600’s?”. Although only four works of
the San-chieh are mentioned in the Shds6-Bunsho, the Ming San chieh
fo fa FA=P&fEL is recorded over fifteen times®. In addition to the
complete manuscript discovered at Nanatsu-dera there are three par-
tial manuscripts of this text preserved in temples in the Nara area.

1) Nanatsu-dera mss

a) chiian one : title at beginning and end : “San chieh fo fa, chiian
no. one (first book) =REfE%&SE — 7% ; Scribe: Rokuryobo;
collated by Eishun ZeiAayy; —&THHE">

b) chiian two: title at beginning : “San chieh fo fa, chiian no. two
(end of the first [book]) =REfEE&EE — % ;" same title at end
with addition of “of five chuan H#py;” Scribe: Rokuryobo;
collated by Eishun SEfABY ; — K TS%"

27. Oya Tokujo, “Shogozé no Shakyo ni tsuite”, in Nara, no. 12 (Showa 4), p.73; see

also Oya Tokujo, Sangaibuppé (collotype edition, Ryikoku University Library), pp. 15-
23. Oya speculates that the San-chieh texts were brought to Japan by Dosho Mg (d.
700), who had traveled to China in 653 (Oya, “Shogoz6, ” p. 73), though he also notes that
it is quite possible that San-chieh texts were carried to Japan on more than one occa-
sion—another candidate is Genbd XBf (d. 746), who traveled to the T'ang court in 716
and brought back more than five-thousand chiian of texts when he returned to Japan
in 735.

28. In Tempyo 15 (743) it is recorded once (Tokyo Daigaku shiryé hensanjo, ed., Dai
Nihon komonjo: Tokyo, Tokyo Daigaku Shuppankai 1901-1940 [1987 reprint], vol. 24, p.
253); in Tempyo 19 (747) it is recorded eight times (Dai Nihon komonjo, vol. 2, pp. 709,
717, 729; vol. 9, pp. 589, 592, 594, 630, 631; vol. 24, p. 446), in Tempyod 20 (748) twice (Dai
Nihon komonjo, vol. 3, p. 155, vol. 10, p. 415), in Tempyd Shoho 1 (749) once (Dai Nihon
komonjo, vol. 3, p.313), in Tempyd Shoho 2 (750) once (Dai Nihon komonjo, vol. 11, p. 422),
in Tempyo Shoho 5 (753) once (Dai Nihon komonjo, vol. 12, p. 534), and in the first year of
Jingokeiun (767) twice (Dai Nihon komonjo, vol. 17, pp. 90, 93); see also d6ya, “Shégozo”,
71-72; the length, where given, is variously recorded as 65, 69, or 70 sheets for the first
book and 35, 38, or 48 sheets for the second (the record of 750 gives 83 sheets for both

books).
29. Rokuryobé and Eishun are listed as collator and scribe for many of the

Nanatsu-dera texts.
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€) chiian three: beginning slightly damaged ; title at end: “San
chieh fo fa, chiian no. three of five chiian (beginning of the last
[book]) =R S E=T rrxn copied and established (?) by
Rokury6bé ; collated by Eishun sy —BT&HE"

d) chiian four : title at beginning and end : “San chieh fo fa, chiian
no. four (middle of the last [book)) =& EPaFs " colo-
phon: “Scribe: Enjun Rokuryobo; collated by Eishun ARG
AE ; —BT 4”50

€) chiian five : beginning slightly damaged, starts from approxi-
mately line 32 of the Ko6shoji ms; no title ; colophon : “Compi-
led in K’ai-huang 12 [of the Great Sui] at the Chen-chi ssu in
the capital [ APg ] Bﬁé—l—:ﬂiﬁﬁﬂiﬁéﬁ#&; Scribe : Enjun
Rokuryobé ; collated by Eishun FHENEAY ; [T ] $5"

2) Koshoji BEE mss (folded book)

a) chiian one : beginning damaged, text starts from approximate-
ly line 232 of the 1st chiian of the Nanatsu-dera ms (from line
239 of the Horyu-ji ms); title at end : “San chieh fo fa, chiian
no. one (first book) =Rk — 1"

b) chiian two: beginning damaged, text begins from approxi-
mately line 34 of the Nanatsu-dera mss (line 30 of the Shogozo
and Horyua-ji mss); title at end: “San chieh fo Jfa, chiian no
two of five chilan (end of the first [book]) E%{#&%ﬁ:tﬂ:&.
-

) chiian three: beginning damaged, starts from approximately
line 92 of the Nanatsu-dera ms; title at end : “San chieh fo fa,
;;z; g;:f; ;::ve chiian (beginning of the last [book)) =B

d) chiian four: title at beginning : “San chieh Jo fa, chiian no. four
=R ;" title at end : “San chioh fo.fa, chiian no. four
(middle of the last [book]) =R#hik ey Fys2

€) chiian five: title at beginning : “San chieh Jo fa, chiian no. five

30. Begins from Ppage 352 of Yabuki's edition.
31. Begins from Page 388 of Yabuki's edition.
32. Begins from page 352 of Yabuki's edition.
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(last of the last [book]) =F&EfEEEHEATT ;" no title at end;
colophon : “Compiled in K'ai-huang 12 of the Great Sui at the
Chen-chi ssu in the capital AF§B 2+ _FHERMERIER"S

3) Shogozo EEEERL MSS

a) chiian two: title at beginning: “San chieh fo fa, chiian no. two
=Rk ;" title at end : “San chieh fo fa, chiian no. two
=REfEAE

b) chiian three: beginning damaged; includes chiian three and
app. 30% of chilan four of the Nanatsu-dera and Koshdji mss;
title at end : “San chieh fo fa, chiian no. three =REHEEEFE="

¢) chiian four: includes the latter part of chilan four and all of
chiian 5 of the Nanatsu-dera and Koshoji mss; title at begin-
ning: “San chieh fo fa, chiian no. four ZFEMEEESEN ;" title at
end : “San chieh fo fa, chiian no; four =PEHEE%EMY"

4) Horyuji #:BEF MSS )
a) chiian one: title at beginning : “San chieh fo fa, chiian no. one
=REfrEEE—"

chiian two : title at beginning : “San chieh fo fa, chiian no. two

=REphERESE "

b

~

Although each of the mss is damaged in places or incomplete, Oya
Tokujo published a colotype edition of the Nara texts arranged in two
chiian and Yabuki used all three Nara mss and testimonium from the
Shaku Jodo Gungiron Tanyoki B L EEEER#FELC in order to construct
a four chiian version of the text3,

There are many interesting aspects to these texts. First, with the
exception of scribal differences in individual characters, the content
of all four sets of mss matches in spite of two being comprised of four

33. Begins from page 388 of Yabuki's edition. . o )
34. Oya Tokujo, Sangaibuppd, op. cit.; San chieh fo fa, ed. Yabuki Keiki, mcluded" in
Sangaikyo no Kenkyi (Tokyo, 1927), appendix, pp. 257-415; Because of darr'xage to chiian
3 in the Koshoji ms neither editor was able to completely reconstruct this part of the
text; the Nanatsu-dera ms now allows us this reconstruction.
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chiian and two of five chiian®. However, these mss do not match the
texts of the San chieh fo fa discovered at Tun-huang, nor do they
match the outline of the San chieh fo fa as preserved in the San chieh
fo fami chi. There are good reasons to believe, however, that while the
Tun-huang mss are fragments of the four chiian San chich Jo fa, the
Japanese texts are from a two chiian tradition.

First of all, the records of the Shoso~in describe not a four chiian but
a two chiian San chieh fo fa (—# T , also given as Z8), variously
listed as being made up of 105, 108, and 83 sheets (where both chiian are
present)®. As described above there is indeed a tradition of a San
chieh work in two chiian in the Chinese sutra catalogues: the Ta chou
k'an ting chung ching mu lu records a San chieh chi lu in two chiian (in
addition to a four, three, and one chiian San chieh chi lu)*", which the
K 'ai yilan shih chiao lu states is a mistake for the Ken chi p’u yao fa 18
KL I in two chiian3, The Ken chi D’u yao fa is also recorded in the
Rytkoku ms of the Chen yian hsin ting shih chiao mu lu with the
additional information of 135 sheets % and in the Jen chi lu tu mu in 91
sheets 40,

Now, though the Nanatsu-dera and Kosho6ji mss are actually made
up of five chiian, as Oya pointed out long ago regarding the Koshoji
ms, chiian one (of both mss) is marked as the “first book ( &HHFE— 1z )",
chilan two as the “end of the first [book]( &= % )", chiian three as
the “beginning of the last [book] %% =Ft", chiian four as the “middle
of the last [book] #%P4Fw", and chilan five as the “end of the last
[book] #ZERFF". Thus it is possible that both the four and five

35. As described under C. 3 above, chiian 3 of the Shogozé ms corresponds to chiian 3
and the first part of chiian 4 of the Nanatsu-dera and Koshoji mss; chitan 4 of the
Shogozd ms corresponds to the latter part of chilan 4 and all of chiian 5 of the
Nanatsu-dera and K6shoji mss.

36. Oya, “Shogozd”, 7T1-72.

37. T no. 2153, 55.474c.

38. T no. 2154, 55.678b.

39. Yabuki, appendix, p. 227.

40. Yabuki, p.223. The Shosé-in Bunsho variously gives 83, 105, and 118 pages for the
two chiian work.

41. Oya Tokujo, “Shogozd”, p. 75; mention of a San chieh chi lu in five chiian is found
in Gyonen's Kegon gokyosho tsuroki BB R EB/IZI (T no. 2339, 72.384a).
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chiian versions of the Japanese mss represent a two book version of the
San chieh fo fa, with chilan one and two corresponding to the first
book and chiian three-five corresponding to the second book, as is the
case with the Nanatsu-dera and Koshgji texts. There is also internal
evidence that indicates that the Japanese mss are part of a two-book
textual lineage : as with the Tun-huang mss, the Japanese mss make
regular reference to other parts of the same text, and in a fashion
similar to the English use of supra and infra, always indicate where in
the text these references are to be found. One area of the text
oft-referred to in this fashion is that containing 16 sub-sections ( +75
FB%) describing the commonality of the sentient beings of the third
level ; these sixteen sub-sections are found in ch#an three and four of
the Nanatsu-dera and Ko6shoji mss and in chiian three of the Shogozo
ms, which is thus in the second “book” as divided by the Nanatsu-dera
and Ko6shoji mss. And so in fact we do find that whenever any of the
manuscripts makes reference to these sub-sections from within chiian
1 or two it always refers to them as in “the other chiian 8¢%" whereas
references from within chiian three-five refer simply to “as above I
" or “as below &0F", eliminating the reference to “the other” chiian.

For example:

Chiian one:

MBRBHE—ABRETHETFRAARRER

Chiian two:
MBBFE—AKRENLFENT=HBRERS
MBRBE—ARRENNER TS FRARHY
MBRBE—ABRENLTBENT=HEERS

Chilan three:

WFEATFBRARS FEHRER RS

42. Yabuki, p. 272.
43. Yabuki, p. 314.
44. Yabuki, p. 315.
45. Yabuki, p. 317.
46. Yabuki, p. 333.
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as

FW TR+ A FRARRREHY
WMTFHAFRABTHESS

The sixteen sub-sections start at end of Yabuki, p. 335 and run to

p.372; in a reference made from within the sixteen subsections
we find, as expected :

WT%+ﬂ¥&Wﬁﬁﬁ%ﬁ.um1%—?§mﬁ”

Chiian four (Nanatsu-dera and Ko6shoji ms) chiian three (Shogozo
MS):
XA b+ FRrEpR 5
W EE+EB AR T RN AR5

Chiian five (Nanatsu-dera and Koshoji ms) chiian four (Shogozé
MS):
W EE— KBRS+ AFRA ARG
WERBE— KBS+ A T B R 53
m%%%—K&WA%@%%L%—k&%R?&W+E%ﬁ%
B

Hence the Nanatsu-dera text strengthens my original impression
that the Japanese mss represent a two chiian tradition of the San chieh

47. Yabuki, p. 334.

48. Yabuki, p. 335.

49. Yabuki, p. 343.

50. Yabuki, p. 372.

51. Yabuki, p. 373.

52. Yabuki, p. 406.

83. Yabuki, p.407; this obviously presents a problem, as it refers to the fifteenth
sub-section of the first major section of “the other chiian” and both the Nanatsu-dera
and the Ko6shéji mss have this reading; as there are no other examples of a fifteenth
sub'-section in the “other” chiian, at the moment I take this to be a simple mistake for
“as in the above fifteenth sub-section of the first major section Ml L —KBYE+HTFE "

54. Yabuki, p.414; this refers to eight texts cited in the first major section (%—K&.)
of the first “book” (%t ) in chiian 1 (Yabuki, p. 262 ff); in the complicated structure of
the Japanese San chieh fo fa there is a “first major section” in the first book (pp. 261-265)
as well as in the second book (%F, pp. 330ff). .

816




a»

fo fa rather than the four chiian text as edited by Yabuki®. If the
Nanatsu-dera and Koshoji colophons are accepted and this text was
indeed compiled in K'ai-huang 12 (592), then at that time it would have
been part of what the Li tai san pao chi called “Miscellaneous Records”,
that is, the Tui ken chi hsing tsa lu HHRE1THESR, a large number of
works grouped together in thirty-two chiian % These “Miscellaneous
Records” were only later enumerated separately, and so perhaps the
Japanese manuscripts titled San chieh fo fa correspond to what Chih-
sheng called the “San chieh in two chiian”, that is to say, the Ken chi p'u
yao fa WHEEARIEE, also recorded in the Ta chou lu (see above, A. 6. 3-4,
A.7.3and note, A.8.3,and A.9.3); the number of sheets recorded for
the Ken chi p’u yao fa in the Chen yiian lu and the Jen chi lu tu mu (135
and 91, respectively) also fit well with the length of the Japanese
manuscripts.
Still, there are other parts of the text that give the impression that
its form was perhaps even more variable, as we read towards the end

of the manuscript :

Again, the Jen chi lu A%} is also called the Yen i ch'ieh ti san chieh
fo fa te tung so yu fa B—YIBE=REHHILISEATHE in one chian. The
first item clarifies that this is because the two chiian are put together
and made into one chiian . . .5

Further, within the scriptural citations in this one chiian Jen chi lu,
with the exception of fifty words of the commentator ( XA —&A
HEE T MR A+ FRAEEA), all of the rest are scriptural cita-

tions . . .58

It is hard to know what to make of this—on the one hand, as with
the “San chieh in two chiian” there is also a record of a “one chiian San

55. Hubbard, Salvation in the Final Period of the Dharma, unpublished Ph. D. disserta-
tion (University of Madison-Wisconsin, 1986), p.201; see also Yabuki, p.162; Oya
(“Shogozo”, 75-76 and his edition in two chiian); Nishimoto (Sangaikyo, 186).

56. T no. 2034, 49.105b; the fact that the colophon puts the compilation at the
Chen-chi ssu lends an aura of authenticity to its 592 date of compilation, as the name of
the temple was changed to Hua-tu ssu in 620.

57. Yabuki, p.414; the A& is a general name for Hsin-hsing’s works, appearing in
several catalogs as well as here.

58. Yabuki, p. 415.

815

15

chieh” (also called the San shih lueh chung tui mieh pu chih his fa =

NESHEARGSE L ; see above, 6.5, 7.4, 8.4, and 9.4) in 19 or 20 sheets;
on the other hand, it apparently was not unusual that several different
texts would be put together in the same “wrapper” (%), as, for exam-
ple, the Chen yiian lu reports the San shih lueh chung tui mieh pu chih
his fa in one chiian and the Ken chi p’u yao fa in two chiian (together
with four other “collected records #§%")®. Thus, it is also possible that
the Japanese mss of the San chieh fo fa are variants of a textual
tradition of “miscellaneous records” of which the titles were “not
clearly defined” from the beginning, as the Li tai san pao chi puts it:
“These records quote the accurate words of the sutras and §@stras, but
the different titles are not clearly defined 43365 |#8341F XMk S5
SEHERT"S. This lack of structural delineation is no doubt related to the
fact that Hsin-hsing’s teachings were originally not written but oral
teachings. According to Tao-hsiian’s biography of Hsin-hsing’s disci-
ple Pen-chi, before Hsin-hsing came to the capital, when he was “east
of the mountains” (present day Honan and Hopei provinces, near the
area of Hsin-hsing'’s early life) he had orally transmitted a Chi lu for
Pen-chi though there was no written textSl. The Hsi kao seng chuan
= {88 biography of Hsin-hsing also records that his early teachings
were all written down by his close disciple P'ei Hsiian-cheng 22562
Thus the record of the Li tai san pao chi simply records the “Miscella-
neous collection of the Tui ken chi hsing” in thirty-two chiian and the
San chieh wei pieh chi lu in three chiian, all of which together likely
constitutes the thirty-five works in forty-four chiian enumerated
individually in the later catalogs. This lack of textual definition was
likely exacerbated as the movement experienced frequent persecu-
tions and was unable to establish a strong commentarial continuity .

59. Yabuki, p. 227; that this is actually the case is seen in the extant fragment of the
Hsin-hsing i wen which also contains a portion of the Wu chin tsang liieh chi (Stein
#2187, Tun-huang pao tsang 16.188b). '

60. T no. 2034, 49.105¢c.

61. T no. 2060, 50.578a.

62. T. no. 2060, 50.560a.

63. Cf. Kimura Kiyotaka, “Shingyé no Jikikan to sono igi” (Nippon Bukkyo Gakkai
Nenpo), No.49, pp.173-174, who argues that the Tun-huang MSS correspond to the
original compositions of Hsin-hsing.
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d) Content of the Nanatsu-dera San chieh fo fa .

The structure and content of the Nanatsu-dera San chieh fo fa
reinforces the impression that this text was transcribed from a lecture
or otherwise composed in a somewhat haphazard fashion: Structural-
ly, for example, we have the unusual arrangement of ch1fan as desjcr-
ibed above. Further, although the text is made up of an 1ntr0fluctlon
and four major sections (KER), between the second major Sfectlon (pp.
265-330) and the third major sections (pp. 399-402) the text‘ circles .back
to give scriptural references for the first and second major sect}ons;
similarly, in the middle of the fourth major section tht? text Cfrclif
back to give scriptural references for the second maj?r sectlo.n .
There is also no balance to the length of each section, with tl:le first,
third and fourth major sections proper comprising approximately
10% of the total text while the second major section alone takes up
approximately 45% of the total text. '

In terms of content, the Nanatsu-dera San chieh fo fa has rfluc'h in
common with other San-chieh works—extensive scriptural c1jcat10ns
buttressing its descriptions of the sentient beings clinging to views of
emptiness and existence (—YJFIEZERHE RIRLE), references to the
“sangha of mute sheep #E23{8", the four universal Buddhas (ﬁﬂ%ﬁﬁ,
fBBdtE {38, B3, and #EEEHE), and the like. Again, however, the handling
of these ideas does not seem to be as organized as in other texts. The
four Buddhas, for example, are treated as a group within the fr'ag-
ments of the Tun-huang San chieh fo fa (e. g., pp. 22, 23, 25, passim),
whereas in the Japanese texts they are broken up and tr?ated less
systematically (e. g., pp. 294, p. 305, passim). There is no.mentlo.n o_f thf
Inexhaustible Storehouse H# nor of “recognizing .ev11 Z=
(though the companion concept of “universal respect 4" is fou'nd, e.
g., - 286, 288). One area of the text that deserves further stud‘y. is the
long description of retribution for various categories of practitioners,
including the sovereign (pp. 273 ff). No doubt a sustained stud.y o.f the
content of the San chieh fo fa would yield many interesting insights

64. For an outline based on the Nara mss see Nishimoto, Sangaikyd., 184-185; I. have
also placed a copy of the text based on Yabuki's edition together with the outline at
http: //www. smith. edu/~jhubbard/ThreeLevels/etexts.
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into their doctrines.

Finally, there is the question of how a text banned and subsequent-
ly lost in China continued to be copied as late as the twelfth century
in Japan. Although the details of this investigation must await
another time, the simple conclusion is likely that the Nanatsu-dera
canon, as with other Japanese collections of the time, follows the
Chen-yiian lu, a catalog in which the San-chieh texts were restored to
canonical status®, Indeed, the thirty-five titles of San-chieh texts as
listed in the Chen-yiian lu are recorded on the inside cover of one of
the chests in which the N anatsu-dera texts were stored®. Hence the
existence of the San chieh fo fa in the Nanatsu-dera underscores the
importance of the Chinese catalogs in the study of Buddhist notions of
heretical and canonical, and it is to be hoped that in the future more
research will be undertaken in this area.

65. Hubbard, Salvation in the Final Period, 180-187; Yabuki, Sangaikys, 227-230; on
the Chen-yiian lu and the Nanatsu-dera canon, see the Catalogue, pp.210-212; Ochiai,
“Nanatsu-dera issaikyé to koitsukyéten”, pp. 437 ff and Ochiai, The Manuscripts of
Nanatsu-dera, pp. 47-48,

66. Catalogue, p.162. Although the team that compiled the Catalogue thought that this
must mean that at one time the texts themselves were contained in the Nanatsu-dera
canon (p. 211), I find this highly doubtful as two other records of the 13t century note
that the majority of the San-chieh texts had already been lost: the Kozanji engi @13
IR records that the San chieh fo fa and forty-four chian of other texts of Hsin-hsing
are missing though a portion (—¥R) was re-copied on the occasion of Myoei’s 13* memori-
al (1244; Dai Nippon Bukkyo Zensho, no. 629, vol. 11, P.279); the Shaku Jodo Gungiron
Tanyoki B+ BSERZEELR of Docha (d. 1281) notes that other than the Sazn chieh chi lu
in four chilan and the Fa chiai chung sheng ken chi ch’ien shen fa BRRERBEBESE in
one chiian the other 39 chiian of San chieh texts have not been seen (Shaku Jodo
Gungiron Tanyoki, cited in Yabuki, Sangaikys, part 1, p. 152).
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